This publication is in copyright. Subject to statutory exception and to the provisions of relevant collective licensing agreements, no reproduction of any part may take place without the written permission of Cambridge University Press.
First published 2006
Printed in the United Kingdom at the University Press, Cambridge Cambridge University Press has no responsibility for the persistence or accuracy of URLs for external or third-party internet websites referred to in this publication, and does not guarantee that any content on such websites is, or will remain, accurate or appropriate.
Would it exceed the bounds of legitimate doubt if we were to place our emphasis on the part of purely linguistic play in these spiritual, or religious, variations, which constitute the ancient history of the Maghrib? This history is, perhaps, nothing but a study in heresy. The Maghribis, we are told, apostatized as many as twelve times. In this they pursued a search for their own identity which has probably not yet ceased today. As we know, in matters of schism and sect it is the verbal label, the classification by name, or by epithet, which plays the primary role. It is by this that the personalities of individuals, or of groups, situate, recognise, or affirm themselves relative to one another. Do we not see, throughout recent centuries, Islamic religious brotherhoodsjust like the Wahhabi movement that today, in turn, attacks themconstantly renewing against one another the same struggle in the name of authenticity and purism? Indeed, throughout North African history, people may always have been labelled as 'puritan' or 'heretic', just as they have been as 'nomad' or 'peasant'. Or even 'Arab' or 'Berber' . . . This, surely, is to carry our doubts too far. I have merely wished to show to what extent, in North Africa, this land par excellence of the search for oneself . . . a part of things is held in their sign. A part of history, as of the morphology of groups, hangs on the life of words.
Jacques Berque 'Qu'est-ce qu'une "tribu" nord-africaine?' This book examines the place of cultural authority and historical imagination in nationalism. My aim has been to move beyond the tropes of awakening and consciousness still common in writing on this subject with regard to the Maghrib, and to put the cultural history of nationalism back into a critical, materialist discursive history of changing forms of social power and modes of domination. I do not pretend to have exhausted this subject; there are many important aspects of the issue not addressed here. Limits of space, competence and material have defined what I have, and have not, been able to discuss. This study is based primarily on two sets of documentary sources: French colonial archives that chronicle the development of new cultural dynamics in Algerian society through the first two-thirds of the twentieth century; and published periodicals and books in French and Arabic that both constitute and reflect on these same developments. I particularly have to thank the directors and staff of archives and libraries in Aix-enProvence, Nantes, Tunis, Algiers, Oran and Constantine, the School of Oriental and African Studies, London, the Bibliothèque nationale de France and the Centre culturel algérien, Paris, the National Library and the Institut supérieur de l'histoire du mouvement national, Tunis, the Firestone library at Princeton and the various libraries of the University of Oxford.
In transliterating from Arabic, I have aimed for clarity overall. Place names are given in the most familiar form (Oran not Wahrān). For proper names of persons, I have given Arabic transliterations for people who wrote primarily in Arabic, and established French forms for individuals who themselves wrote in French. Personal names are transliterated on their first appearance, following the system of the International Journal of Middle East Studies (with word-final hamza omitted), and thereafter given in a simplified transliteration without diacritics. Less commonly known Arabic terminology (e.g. dhikr) is transliterated, but words familiar in English (e.g. sufi) are not. All unattributed translations are my own. 
